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A THOUGHT ON PREACHING:  If you want to "get in touch with your feelings," fine––talk to yourself, we all do. But if you want to communicate with another thinking human being, get in touch with your thoughts.  Put them in order, give them a purpose, use them to persuade, to instruct, to discover, to seduce.  The secret way to do this is to write it down, and then cut out the confusing parts. (William Safire)
TITLE:  Not Like Other Men
SERMON IN A SENTENCE:  In the parable of the Pharisee and the Tax Collector, Jesus teaches us not to celebrate our virtues but to acknowledge our need of forgiveness.
SCRIPTURE:   Luke 18:9-14
BIBLICAL COMMENTARY:   

LUKE 17:20 - 18:30.  THE CONTEXT

In 17:20-37, Jesus taught the disciples about the coming of the kingdom.  Now, in four vignettes––two parables (18:1-8 and 18:9-14) and two stories (18:15-17 and 18:18-30)––Jesus begins to show the disciples what kingdom life is like.

Both parables have to do with prayer.  The Parable of the Widow and the Unjust Judge (18:1-8) teaches us to pray persistently, and the Parable of the Pharisee and the Tax Collector (18:9-14) teaches us to pray humbly.  

The first story––the blessing of the children (18:15-17)––reprises the humility lesson of the Parable of the Pharisee and the Tax Collector (18:9-14).  Both emphasize the Great Reversal of which Jesus has spoken (13:30). The disenfranchised––the tax collector and the children––receive a blessing.  When the disciples try to prevent children from bothering Jesus, he not only demands to see the children, but declares that, "whoever doesn't receive the kingdom of God like a little child will in no way enter into it" (18:17).
In the second story––the rich ruler (18:18-30)––Jesus calls the rich man to humble himself by giving his riches (the source of his power, prestige, and pride) to the poor. He must humble himself to be eligible to follow Jesus (18:22).

LUKE 18:9.  SOME WERE CONVINCED OF THEIR OWN RIGHTEOUSNESS

9He spoke also this parable to certain people who were convinced of their own righteousness, and who despised all others.

"He spoke also this parable to certain people" (v. 9a).  The word "also" ties this parable to the earlier one (18:1-8).  Luke opens this parable with an introduction (v. 9) and Jesus closes it with a conclusion (v. 14).  In the introduction (v. 9), Luke does not specifically mention Pharisees, but speaks of people who are self-righteous and contemptuous.  
"who were convinced of their own righteousness, and who despised all others" (v. 9b).  Not all Pharisees are self-righteous and contemptuous, and not all disciples are humble servants.  James and John, for instance, try to guarantee themselves top billing in the kingdom (Matthew 20:20-28; Mark 10:35-45).  It is all too tempting for disciples, having achieved "insider" status with this up-and-coming young prophet, to fall into the sin of pride.  
It is equally tempting for us to be prideful, self-righteous, and contemptuous.  Clergy of mainline churches accuse fundamentalists of such attitudes, but are tempted to pray, "Thank God I am not like those fundys!" 

We clergy are further tempted to pride as we are promoted to ever-larger churches and ever more important offices––as we see ourselves on television or rub elbows with wealthy or influential parishioners.  We are tempted to be contemptuous of members of our congregation who refuse to share our vision––or who do foolish things that bring them grief.

It would, indeed, be unfortunate if we were to conclude our study of this parable by thanking God that we are not like the Pharisee––if we were to honor this parable by emulating the Pharisee's self-righteous, contemptuous attitude.

LUKE 18:10-12.  I THANK YOU THAT I AM NOT LIKE THIS TAX COLLECTOR

10"Two men went up into the temple to pray; one was a Pharisee, and the other was a tax collector. 11The Pharisee stood and prayed to himself (Greek:  pros heauton) like this: 'God, I thank you, that I am not like the rest of men, extortioners, unrighteous, adulterers, or even like this tax collector. 12I fast twice a week. I give tithes of all that I get.'"
"Two men went up into the temple to pray" (v. 10a).  People must literally go up to the temple to pray.  Jerusalem is built on a mountain, and the temple is on a high point in the city.  Traditional times for public prayer are 9:00 a.m. and 3:00 p.m. (Acts 2:15; 3:1), but a person can engage in private prayers at any time of the day.

We tend to think of these two men as engaged in private prayer, but Kenneth Bailey makes a case for the context being public worship (Kenneth Bailey, 145 ff.):  

• In the public worship of the temple, atonement sacrifices are offered twice a day.  The idea behind these sacrifices is that people have sinned, and death is required to blot out sin.  God permits substitutionary sacrifices, however––animal sacrifices––so that a lamb might die in the place of sinners––might pay the price for sin and thus remove the burden of sin from the sinner.  God imputes the sin to the lamb, cleansing the sinner and making it possible for the cleansed sinner to stand in God's presence.

• The tax collector's prayer is a plea for mercy, which implies atonement (v. 13)––atonement being the purpose of public temple worship.  Jesus concludes that the tax collector "went down to his house justified" (v. 14)––atoned.

"one was a Pharisee and the other a tax collector" (v. 10b).  Jesus frequently criticizes Pharisees (11:39, 42; 12:1; 16:15, 18), so we tend to think of the Pharisee as the bad guy and the tax collector as the good guy.  However, such characterizations rob the parable of its power.  Pharisees genuinely try to uphold the Torah in a world where Roman power and Samaritan neighbors tempt people to compromise.  Pharisees genuinely try to please God.  Tax collectors, on the other hand, collaborate with Romans and steal from Jews.  

Jesus' listeners must be surprised at the Great Reversal as this parable unfolds.  We need to recover that surprise!  Perhaps we can do so by imagining a drug addict sitting in the back pew and the deacons at the front.  Then let us hear Jesus say, "I tell you, this druggie will go down to his home justified rather than these deacons."

"The Pharisee stood and prayed to himself (pros heauton) like this" (v. 11a).  The Pharisee stands alone, distancing himself from his inferiors.  His purpose in standing by himself might be to call attention to his elite status––or it might be to keep himself separate from those, including this tax collector, who might defile him by their unclean touch (K. Bailey, 148).  
Does pros heauton  (to himself) modify statheis  (having stood) or tauta proseucheto  (these things was praying)?  In other words, is the Pharisee "standing by himself" or "praying to himself"?  Scholars are divided on that point, but a good case can be made for the latter, particularly in view of the content of his prayer––narcissistic and self-congratulatory.  There is, in this Pharisee's prayer, no adoration, confession or supplication––only thanksgiving.  His thanksgiving, moreover, is self-centered and, therefore, not pleasing to God. It would seem that the Pharisee is both standing by himself and praying to himself.

"God, I thank you, that I am not like the rest of men, extortioners, unrighteous, adulterers, or even like this tax collector" (v. 11b). The Pharisee errs by his thoughts of other people while praying to God.  "Eyes may not need to be closed in prayer, but conversation with the Father of us all requires undivided attention" (Edwards and Taylor, 36).  
However, the Pharisee's focus is on neither God nor the tax collector, but is rather on self.  He uses the first-person pronoun four times in rapid succession––"I…, I…, I…, I…."  In assessing his own character, he compares himself only to the worst elements of his society, and pronounces himself excellent by comparison.  When picking a standard by which to measure ourselves, we need to look higher.  The only faithful standard is Jesus.  If we compare ourselves to Jesus, our sin will be obvious and we will not be tempted to the kind of pride that taints this Pharisee.

Furthermore, this Pharisee usurps "the prerogatives of God, which is how the devil acts.  To judge is God's prerogative (cf. 1 Cor. 4:5), not ours.  Proper thanks to God for one's lot in life never involves condescension toward others.... Faith never expresses itself as despising others" (Charles H. Talbert, quoted in Evans, 268).

"I fast twice a week. I give tithes of all that I get" (v. 12).  The Pharisee clearly exceeds Torah requirements:  
• Jews are required to fast only on the Day of Atonement, but this Pharisee fasts twice a week.  This is no small matter.  Fasting involves going without food and water from sunrise to sunset, and thus requires serious spiritual discipline.  It might help us to fast for one day to help us to appreciate the cost to this Pharisee of his commitment.  

• Jews are required to tithe only the production of their fields (Deuteronomy 14:22), but this Pharisee tithes everything––presumably even the produce of his herb garden (11:42).  We might try that too––tithing everything!  We find it easy to criticize this Pharisee, but we might ask whether we are as willing as he to "put our money where our mouth is."

The Pharisee's prayer includes no supplication.  He asks nothing of God.  He has everything he needs.  He exceeds the standard at every point.  He is better than other people, whom he characterizes as thieves, rogues, adulterers and tax collectors.  What more could he ask of God than the high standing that he already enjoys?  This prideful attitude, of course, is the problem.  He has created a universe that revolves around himself.  His overblown sense of self separates him, not only from other people, but from God.  "His defect is simply that he imagines that he has good ground on which to stand before God, ground other than (God's) eternal mercy"  (Wallace, 104).

Our understanding of salvation dictates the shape of our discipleship.  Pharisees take a defensive approach to salvation, separating themselves from sin and sinners.  They see themselves as a bulwark against the pressures of paganism and assimilation that threaten the Jewish faith.  They build a wall to keep sinners out.  Jesus, on the other hand, takes the offense, reaching out to redeem sinners and to bring them inside the fold. In the book of Acts, we will see the early church do the same.

Before we thank God that we are not like this Pharisee (thus copying the Pharisee's prideful behavior), we should remember that "Pharisees make good elders, stewards, or deacons.   They are the ones who do the work of the church and provide the financial support necessary to support religious institutions.  Pharisees were devoted to God and righteousness, and most of their faults were the result of overstriving for holiness.  Their zeal was often misguided, but at least they had zeal in their desire to please God" (Raymond Bailey, 433).

LUKE 18:13.   GOD, BE MERCIFUL TO ME, A SINNER

13"But the tax collector, standing far away, wouldn't even lift up his eyes to heaven, but beat his breast, saying, "God, be merciful (Greek: hilastheti) to me, a sinner!"
"But the tax collector, standing far away, wouldn't even lift up his eyes to heaven" (v. 13a).  The tax collector, like the Pharisee, stands by himself, but his reason is different.  The Pharisee feels too good to associate with common people, but the tax collector feels too bad.  The tax collector "lives from unsavory dealings, and knows that his dealings are unsavory....  He has betrayed God and sold eternal life to the devil for earthly riches.  How dare he pray!" (Brunner, 21).
"but beat his breast" (v. 13b).  Beating one's breast is a gesture used by Mideastern men seldom and only to express the most extreme anguish. We find examples only here and at the cross (23:48) (K. Bailey, 153).

"God, be merciful (hilastheti) to me, a sinner!" (v. 13c).  The tax collector's prayer is simple and direct.  He cannot claim any virtue, and can hope only for mercy.  His prayer has much in keeping with the great penitential psalm:  "Have mercy on me, God, according to your loving kindness. According to the multitude of your tender mercies, blot out my transgressions. Wash me thoroughly from my iniquity. Cleanse me from my sin" (Psalm 51:1-2).
"The verb used here (hilastheti) is found elsewhere in the NT only in Heb 2:17.  It means to expiate or propitiate.... The publican in his prayers sought God's mercy in order to have his sins covered and the divine wrath removed from him" (Stein, 450).  EDITOR'S NOTE:  Expiate means "to atone for wrongdoing, to make amends, or to show remorse."  Propitiate means "to appease or to concilate."

"The Pharisee regarded God as a corporation in which he had earned a considerable block of stock, … but the publican saw God as burning holiness (Buttrick, 309-310).

LUKE 18:14.   HE WHO HUMBLES HIMSELF WILL BE EXALTED

14"I tell you, this man went down to his house justified (Greek:  dedikaiomenos) rather than the other; for everyone who exalts himself will be humbled, but he who humbles himself will be exalted." 

"I tell you, this man went down to his house justified (dedikaiomenos) rather than the other" (v. 14a) "This term means more than just being forgiven, for it also involves the gift of a new standing before God....  The publican stood before God after his prayer possessing a new relationship (not a moral character) with God.  He possessed a righteousness given him by grace" (Stein, 450-451).
Interestingly enough, Jesus does not tell us that the tax collector offers to refund ill-gotten money, as Zacchaeus will do (19:8).  He does not say that the tax collector will change his ways and become respectable.  The tax collector brings no personal achievement to the table to bargain with God, and makes no offer to play the personal-achievement game.  He has nothing to commend him, and makes no effort to become commendable.  His only virtue is his humility, which allows him to ask for mercy.  However, God answers his prayer, and he therefore goes down to his home justified.

"The term 'justified,' from the verb dikaioo, is related to the word 'righteous' (dikaios) in verse 9" (Tannehill, 267).  However, we know from the context of this parable that this justification is not earned righteousness, but is instead a gift from God.  The tax collector has prayed for mercy, and God has answered his prayer in accord with God's steadfast love.  God has blotted out his transgressions, washed him thoroughly from his iniquity, and cleansed him from his sin (see Psalm 51).  The tax collector is not worthy to stand in God's presence, but God imputes worthiness to him––grants him worthy status––treats him as worthy.  

"for everyone who exalts himself will be humbled, but he who humbles himself will be exalted" (v. 14b).  
We thus have a righteous man (the Pharisee) going down to his house as unjustified/ unrighteous and an unrighteous man (the tax collector) going down to his house as justified/righteous.  The point is obvious.  Justification/righteousness is not something that we can accomplish on our own.  We can only receive it as a gift from God.
However, this story causes us to ask whether personal holiness counts for anything.  If rascals are justified ahead of saints, why not be a rascal?  The answer is that rascality is not in keeping with who we are––with whose we are:

• Both Testaments emphasize the importance of personal holiness.  References are too numerous to list exhaustively, but New Testament references include Matthew 5:6, 8; Luke 6:45; John 5:14; 15:19; and Acts 24:16.

• Paul addresses this issue at length in Romans 6.  He says, "We who died to sin, how could we live in it any longer?" (v. 2).  He reminds us that we have died with Christ in baptism "that just like Christ was raised from the dead through the glory of the Father, so we also might walk in newness of life" (v. 4).  He concludes, "Therefore don't let sin reign in your mortal body… but present yourselves to God, as alive from the dead, and your members as instruments of righteousness to God. For sin will not have dominion over you. For you are not under law, but under grace " (vv. 12-14).

• The Parable of the Pharisee and the Tax Collector does not celebrate license but instead reminds us that our salvation depends on grace.  None of us––clergy included––have cause to tout our spiritual achievements (1 Corinthians 1:31; 2 Corinthians 10:17).  None of us have reason to be contemptuous of our fellows.  All of us approach the throne of grace with empty hands. 

CHILDREN'S SERMON:  On the Same Level

By Lois Parker Edstrom

Object suggested:  A ladder

Jesus told a story about two men who went to the temple to pray.  One was a Pharisee and the other a tax collector.  The Pharisee said, "'God, I thank you, that I am not like the rest of men'" (18:11) and then he listed the things he did which he thought made him better than others.

The tax collector acknowledged that he made mistakes and wasn't perfect and he said, "'God, be merciful to me, a sinner!'" (18:13). (A sinner is a person who makes bad choices.)

Let's see if we can get a picture in our minds of these two men. Think of the story in this way: It was as if the Pharisee was standing on a ladder where he could be seen by all and where he put himself above others.  And, it was as if the tax collector was standing on the ground at the bottom of the ladder.  He knew he had faults and did not try to place himself above others.  

When you are up on a ladder it is more difficult to talk with those below you and if you're not careful you might fall off. When you stand on the ground you are at the same level of others and able to look into their faces, talk to them and understand them more easily. (Ask two people to demonstrate with ladder.)

Jesus told the story of the Pharisee and the tax collector to teach us about humility, a word that means to be modest and not brag about what we have done. Jesus teaches that the tax collector, who was humble, had chosen the correct place.  We need to be modest about our accomplishments and remember that we all make mistakes and we all have faults.  Only God is perfect.

SERMON:  

Today's Gospel lesson is the parable of the Pharisee and the tax collector.  This is the kind of scripture that preachers love to preach on.  
• First, it's a story, and it's easy to hold people's attention with a story.  
• Second, the parable of the Pharisee and the tax collector comes out where we want it to come out.  The Pharisee is a super-religious prig, a holier-than-thou type whose self-righteousness offends us.  Right away, we don't like him.  In this parable, the self-righteous Pharisee ends up as the goat of the story.  
The PHARISEE'S prayer went like this:

"God, I thank you, that I am not like the rest of men,
extortioners, unrighteous, adulterers,
or even like this tax collector.

I fast twice a week. 
I give tithes of all that I get"  (vv. 11-12).
We don't have any reason to believe that the Pharisee was exaggerating.  Pharisees have gotten a lot of bad press, but in many ways they were really good people.  Pharisees prided themselves on keeping God's commandments––on keeping them better than anyone––and they probably did just that.

Keeping God's commandments isn't a bad thing, is it?  Is it bad to be proud of keeping God's commandments?  We are often proud of lesser things.  

• I have a friend who was a college athlete.  He's older now, and is proud that he still plays a mean game of tennis.  I think that it's wonderful that he keeps in shape, but that doesn't seem as lofty as keeping God's commandments.

• I know people who are proud of having done well in business or their profession.  They have risen to the top, and they are proud of that.  I think that it's wonderful that they have done well, but not as wonderful as trying to do what God wants.

• I know people who are proud of their luxury cars or their luxury homes or their collections of this or that.  Those are all lovely things, but not as lovely as devotion to God.

Nevertheless, when we hear this Pharisee pray, "God, I thank you that I am not like the rest of men," we know that something is wrong.  We don't like the guy, and we suspect that Jesus might not like him either.  We know that Jesus is going to give this Pharisee his comeuppance.  When Jesus does so, we stand on the sidelines cheering.  We always enjoy seeing prideful people brought down a notch.  

The other man in the parable is a TAX-COLLECTOR.  To understand this parable, you have to understand that the Jews had even less use for tax-collectors than we do:  
• Tax collectors worked for the Romans, who had sent soldiers to occupy Israel.  In other words, tax collectors were working for the enemy.  They had sold out their own people.  
• Tax collectors were often dishonest.  If you owed $1000 in taxes, they could send you a bill for $1500 and pocket the difference.  The tax collector in Jesus' parable was, undoubtedly, a low-life and a scoundrel.  If the people listening to Jesus didn't like the self-righteous Pharisee, they would have even less affection for this tax collector.
When it came time to pray, the tax collector was too ashamed even to look to heaven.  Instead, he beat his breast and prayed, "God, be merciful to me, a sinner" (v. 13).
We know that the tax collector was a bad man, but there's something touching about his asking for mercy.  We know that God is merciful, so we feel that this man is on the right track.  Also, we enjoy rooting for the underdog, and this man is the spiritual underdog in this story.  When he acknowledges that he is a sinner and asks forgiveness, something in us wants to give him a break.
In fact, whenever I read this parable, I find myself thinking, "Thank God I'm not like the Pharisee.  Thank God I'm humble like this tax collector."

And then I realize how tricky this parable is.  Once I say, "Thank God I'm not like this Pharisee," I become the Pharisee.  It's this phrase, "Thank God that I am not..." that's the problem, and I too often find myself saying it––at least to myself.

• Thank God I'm not like those drug addicts.

• Thank God I'm not like those people on welfare.

• Thank God I'm not like those thieves who break in and steal.

The list goes on and on, doesn't it!  Each of us has a list of people whom we consider especially offensive.  While we might not be so bold as to pray, "Thank God I'm not like those people," that thought does, all too often, occur to us.

So my relationship to this parable is much like the relationship of an insect to a pitcher plant.  The pitcher plant looks innocent and delicious to insects, but it's a carnivore––it feeds on insects.  The pitcher plant looks attractive to insects, which land on its downward sloping leaves.  But soon the insect finds itself sliding down the slippery leaves toward the deadly center where the plant's digestive juices await it. Soon the insect has gone beyond the point of no return.  Soon the insect becomes lunch for the pitcher plant.
This parable looks harmless, too.  We enjoy watching the Pharisee get his comeuppance.  The parable draws us in until we suddenly find ourselves trapped.  C.S. Lewis put it this way.  He said:

"No sooner do we believe that God loves us

than there is an impulse to believe that He does so,

not because HE is love,

but because WE are intrinsically loveable."
That's what happened to the Pharisee.  And that's what happens to me as I read this parable.  And, I suspect, that's what happens to you at some point too.

"God, I thank you that I am not like that person."  When have you said that?  Have you ever thought it?  

"God, I thank you that I am not like that person."  That's a sin that plagues nearly everyone.  It's the sin of UNRELIGIOUS people.  They pray:

"Thank God that I'm not a hypocrite.  

Thank God that I'm not like those churchgoers.  

I might not be very good, 

but at least I don't pretend to be better than I am.  

Thank God that there's nothing two-faced about me."

But it's also the sin of RELIGIOUS people––especially the sin of religious people––church people––good, God-fearing Christians––good citizens––people who pay their taxes and do their work.  In other words, it becomes our sin when we pray:

"Thank God I am not like those lowlifes!  

Thank God I am not like those sinners!  

Thank God that I try to do the right thing.  

I might not always succeed, God, 

but my heart is in the right place."

This is certainly a problem for Christian FUNDAMENTALISTS.  They find it so tempting to pray:

"God, I thank you that I am not like other people ––

carousers, Biblically illiterate, doctrinally unsound.

I attend church every time the doors are open,

and I give generously of my time and money."

But this parable is no kinder to LIBERALS.  How tempting it is for liberals to pray:

"God, I thank you that I am not like other people ––

like those fundamentalists,

caught up with all their rules and regulations.

Thank you, God, that I help the helpless.

Thank you, God, that I pressure the government to develop humane laws.

Thank you, God, that I am not like those fundys."

This parable is even a problem for SINNERS.  The tax collector was a sinner, of course, but the parable doesn't let sinners off the hook.  Donald Bloesch reminds us:

"The laxity of the Publican is just as repugnant to God 

as the self-righteousness of the Pharisee. 

In the parable it is not the PUBLICAN as such 

but the REPENTANT Publican who is praised."

So this parable afflicts all of us, and there's a terrible penalty associated with the Pharisee's pride.  C.S. Lewis again has the right words.  He says:

"A proud person is always looking down on things and people;

and, of course, as long as you're looking down,

you can't see something that's above you."

Or, as Dwight L. Moody put it:

"God sends no one away empty,

except those who are full of themselves."

Or as Jesus put it:

"Everyone who EXALTS himself will be humbled, 
but he who HUMBLES himself will be exalted" (v. 14).
The answer to the problem is simple.  Jesus gives us the answer in the parable.  The answer is found in the tax collector's prayer.  Too ashamed even to lift up his eyes to heaven, the tax collector prayed, "GOD, BE MERCIFUL TO ME, A SINNER."

That prayer was all it took for the publican to be forgiven.

And that prayer is all it takes for us to be forgiven.

"God, be merciful to me, a sinner."  That's the prayer that saves.  "God, be merciful to me, a sinner."  In this parable, that's how Jesus teaches us to pray.
FOR MORE SERMONS ON THIS TEXT, GO TO:
https://www.sermonwriter.com/luke-sermons/
Then scroll down to the chapter and verse.

OR GO TO OUR "ALL RESOURCES" PAGE FOR THIS TEXT:

https://www.sermonwriter.com/luke-189-14-resources
THOUGHT PROVOKERS:   
 SEQ CHAPTER \h \r 1The Christian alternative to Pharisaism is not Publicanism 

but costly discipleship. 

The laxity of the Publican is just as repugnant to God 

as the self-righteousness of the Pharisee. 

In the parable it is not the Publican as such 

but the repentant Publican who is praised.

Donald G. Bloesch

*  *  *  *  *  *  *  *  *  *

 SEQ CHAPTER \h \r 1God does not work salvation for fictitious sinners.  

Be a sinner and sin vigorously (Esto peccator et pecca fortiter); 

but even more vigorously believe and delight in Christ, 

who is victor over sin, death, and the world.

Martin Luther
*  *  *  *  *  *  *  *  *  *

 SEQ CHAPTER \h \r 1In other religions, one must be purified before he can knock at the door; 

in Christianity, one knocks on the door as a sinner, 

and He Who answers to us heals.

Fulton J. Sheen

*  *  *  *  *  *  *  *  *  *

 SEQ CHAPTER \h \r 1Grace is something you can never get, only be given.  

There is no way to earn it or deserve it or bring it about, 

any more than you can deserve the taste of raspberries and cream.

Frederick Buechner
*  *  *  *  *  *  *  *  *  *

 SEQ CHAPTER \h \r 1Peace comes only when a person recognizes 

that all his striving to be right with God, 

all his feverish endeavor to keep the law before he can be saved, 

is unnecessary, 

and that the Lord Jesus has wiped out the handwriting that was against him 

by dying instead of him on the cross.

​J. Gresham Machen
*  *  *  *  *  *  *  *  *  *

HYMNS:

Baptist Hymnal (BH)

Chalice Hymnal (CH)

Collegeville Hymnal (CO)

Common Praise (CP)

Evangelical Lutheran Worship (ELW)

Gather Comprehensive (GC)

JourneySongs (JS)

Lutheran Book of Worship (LBW)

Lutheran Service Book (LSB)

Lutheran Worship (LW)

Presbyterian Hymnal (PH)

The Faith We Sing (TFWS)

The Hymnal 1982 (TH)

The New Century Hymnal (TNCH)

United Methodist Hymnal (UMH)

Voices United (VU)

With One Voice (WOV)

Wonder Love and Praise (WLP)

Worship & Rejoice (WR)

GATHERING:

All Creatures of Our God and King (BH #27; CH #22; CO #555; CP #355; ELW #835; GC #533; JS #389; LBW #527; LW #436; PH #455; TH #400; TNCH #17; UMH #62; VU #217; WR #23) 

Gather Us In (CH #284; CO #624; CP #465; ELW #532; GC #744; WOV #718; WR #649) 

PROCLAIMING:
Amazing Grace (BH #330; CH #546; CO #447; CP #352; ELW #779; GC #612; JS #460; LBW #448; LSB #744; LW #509; PH #280; TH #671; TNCH #547, 548; UMH #378; VU #266; WR #422) 

Breathe on Me, Breath of God (BH #241; CH #254; CO #497; CP #649; GC #800; LBW #488; PH #316; TH #508; TNCH #292; UMH #420; VU #382; WR #461) 

 SEQ CHAPTER \h \r 1      Also known as O Breathe on Me, O Breath of God 

Depth of Mercy (BH #306; UMH #355) 

Forgive Our Sins as We Forgive (CP #614; ELW #605; GC #879; JS #243; LBW #307; LSB #843; PH #347; TH #674; UMH #390; VU #364; WR #382) 

Forgive us Lord (TFWS #2134) 

      Also known as Perdon, Senor 

Give Thanks for Life (GC #792; TNCH #297; VU #706; WR #518)

Great Is Thy Faithfulness (BY #54; CH #86; ELW #733; LSB #809; PH #276; TNCH #423; UMH #140; VU #288; WOV #771; WR #72)

Humbly I Adore thee (CO #369; TH#314; TNCH #339) 

      Also known as Humbly We Adore Thee 

Humble Thyself in the Sight of the Lord (TFWS #2131) 

I Stand Amazed in the Presence (BH #547; UMH #371; WR #277) 

It's Me, It's Me, O Lord (CH #579; GC #579; TNCH #519; UMH #352; WLP #797) 

 SEQ CHAPTER \h \r 1

 SEQ CHAPTER \h \r 1      Also known as Standing in the Need of Prayer 

Jesus, Priceless Treasure (ELW #775; LBW #457, 458; LSB #743; LW #270; PH #365; TNCH #480; UMH #532; VU #667; WR #431) 

O Day of God, Draw Nigh (BH #623; CH #700; CP #92; PH #452; TH #600-601; TNCH #611; UMH #730; VU #688) 

Pass Me Not, O Gentle Savior (BH #308; TNCH #551; UMH #351; VU #665) 

Rock of Ages (BH #342; CH #214; CP #522; ELW #623; LBW #327; LSB #761; LW #361; TH #685; TNCH #596; UMH #361; WR #384) 

There's a Wideness in God's Mercy (BH #25; CH #73; CO #535; CP #606; ELW #587, 588; GC #626; JS #432; LBW #290; PH #298; TH #469, 470; TNCH #23; UMH #121; VU #271; WR #61) 

SENDING:
 SEQ CHAPTER \h \r 1Alas! And Did My Savior Bleed (BH #145; LBW #98; ELW #337; LSB #437; LW #97; PH #78; TNCH #200; UMH #294; WR #263) 

Be Thou My Vision (BH #60; CH #595; CO #531; CP #505; ELW #793; PH #339; TH #488; TNCH #451; UMH #451; VU #642; WOV #776; WR #502) 

I Am Thine, O Lord (BH #290; CH #601; TNCH #455; UMH #419; WR #408) 

Just as I Am, Without One Plea (BH #303 & #307; CH #339; CP #615; ELW #592; LBW #296; LSB #570; LW #359; PH #370; TH #693; TNCH #207; UMH #357; VU #508; WR #354) 

Spirit of God, Descend Upon My Heart (BH #245; CH #265; ELW #800; LBW #486; PH #326; TNCH #290; UMH #500; VU #378, 877; WR #132) 

HYMN STORY:  There's a Wideness in God's Mercy
The author of this hymn, Frederick William Faber, was raised as a Huguenot, but went to Oxford and was ordained as an Anglican priest in 1837.  He then came to know John Henry Newman, the famous Catholic priest (and later Cardinal).  Under Newman's influence, Faber was re-baptized and re-ordained as a Catholic priest.

Faber was an admirer of good poetry, and became good friends with the poet, William Wordsworth.  The two of them would often take long walks together in the mountains.

Knowing the power of hymns in the Protestant tradition, Faber wanted to make hymn-singing more important in the Catholic tradition.  He wrote a number of hymns, of which this and "Faith of Our Fathers" are the best known today.

"There's a Wideness in God's Mercy" celebrates the wideness of God's mercy––"like the wideness of the sea."  It celebrates God's welcome for the sinner and the "good" person alike.  It reminds us that "the love of God is broader than the measure of our mind"––and therefore encourages us to broaden the measure of our own love so that it might be more like God's love.  And, finally, it calls us to "rest upon God's word" so that "our lives (might be) illumined by the presence of our Lord."

FOR MORE HYMN STORIES, GO TO: 

https://www.sermonwriter.com/hymn-stories/
Click on a letter of the alphabet to see hymns that begin with that letter.

SCRIPTURE QUOTATIONS are from the World English Bible (WEB), a public domain (no copyright) modern English translation of the Holy Bible.  The World English Bible is based on the American Standard Version (ASV) of the Bible, the Biblia Hebraica Stutgartensa Old Testament, and the Greek Majority Text New Testament.  The ASV, which is also in the public domain due to expired copyrights, was a very good translation, but included many archaic words (hast, shineth, etc.), which the WEB has updated.  We are using the WEB because we believe it to be the best public domain version of the Bible available.
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